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 THE EMPLOYMENT OF PALAEO-HEBREW

 CHARACTERS FOR THE DIVINE NAMES AT QUMRAN
 IN THE LIGHT OF TANNAITIC SOURCES1

 JONATHAN P. SIEGEL

 Sir George Williams University, Montreal, Canada

 WHEN the Qumran manuscripts were first discovered more than twenty years ago, one of their more startling features was the
 appearance, in a limited group of texts, of the Tetragrammaton written
 in palaeo-Hebrew characters. Occasionally we find other Divine
 Names similarly written in the ever-expanding corpus of Qumran
 texts. That this practice signifies a deep reverence for the Divine
 Name(s) is almost a truism; and yet I believe that this practice has
 not been properly investigated and, as a result, has not been fully
 understood.

 Several years ago, Shemaryahu Talmon observed "That the Qumran
 scrolls indeed exhibit scribal conventions and techniques which were
 generally prevalent in Jewry of the Second Commonwealth is easily
 proved from the fact that the sectarian scribes in many details fol
 lowed rules which tally with those laid down by the rabbis for Torah
 scribes of the 'normative' community."2 The student of the history of
 Hebrew writing can only agree with this assertion.

 It is my purpose here to examine, in the light of certain tannaitic
 sources, the corpus of Qumran texts which exhibit the phenomenon
 of palaeo-Hebrew Divine Names, and to show how a significant theo
 logical consideration was translated into a scribal convention by both
 "normative" and "sectarian" Jewish scribes.

 I

 In the scholarly palaeographic discussions which followed the earliest
 publications of Qumran texts,3 the question of the presentation of the

 1 During the preparation of this essay I was fortunate in receiving the detailed
 criticisms of Professors Nahum M. Sarna (Brandeis University), John Strugnell
 (Harvard University), and Shemaryahu Talmon (Hebrew University, Jerusalem).
 This in no way exempts me from final responsibility in matters of interpretation.

 22 Shemaryahu Talmon, "Aspects of the Textual Transmission of the Bible in
 the Light of Qumran Manuscripts," T xtus 4 (1964), p. 96.

 3 M. H. Segal, "Problems of the Dead Sea Scrolls" (in Hebrew), Eretz-Israel 1
 (1951), p. 39, n. 6; Joseph Reider, ' The Dead Sea Scrolls," JQR 41 (1949-1950),

 159
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 160 JONATHAN P. SIEGEL [2]

 Tetragrammaton in palaeo-Hebrew script and its possible terminus a
 quo quo and terminus ad quemA soon shifted to a discussion of the phe
 nomenon within the framework of "canonical" and "non-canonical"

 books of the Hebrew Bible — that is, to the significance of the practice
 in the context of a scroll's content. This latter discussion took the

 following form:5 iQpHab (the first scroll to display the phenomenon)
 employs palaeo-Hebrew script for the Tetragrammaton because it is
 not a "biblical"6 scroll. Since the Tetragrammaton so written occurs
 only only in direct quotations from the book of Habakkuk, iQpHab is
 prevented from "contaminating the hands,"7 i. e., iQpHab is thus pre
 vented from being considered a "biblical" scroll. Further, the use of
 ?el rather than YHWH in the peser proper was deemed additional
 proof that iQpHab was non-biblical, for in a biblical scroll no such
 circumvention would have been necessary.

 The question which arises out of this discussion is: Could the
 Tetragrammaton (or any other Divine Name) be written in palaeo
 Hebrew characters in a biblical scroll? This question was answered in

 pp. 69-70; J. L. Teicher, "The Dead Sea Scrolls—Documents of the Jewish
 Christian Sect of Ebionites," JJS 2 (1951), pp. 85-86; John C. Trever, "Some
 Comments of the Palaeography of the Dead Sea Scrolls," JJS 2 (1951), pp. 198-199;
 and Solomon A. Birnbaum, The Qumran (Dead Sea) Scrolls and Palaeography,
 BASORBASOR Supp. Stud. Nos. 13/14 (New Haven: ASOR, 1952), pp. 11-15, 25-26.

 4 The starting point of this discussion was Origen's much-debated comment to
 Psalm 2:2 concerning the Tetragrammaton in "ancient" Hebrew characters. A very
 approximate terminus a quo for this practice in LXX texts is the first century B. c. E.,
 the date of the Cairo Papyrus Fouad 266, a revision of the Greek Torah from the
 second century B. c. e., in which the Tetragrammata are written in square Hebrew
 characters. Cf. W. G. Waddell, "The Tetragrammaton in the LXX," JTS 44 (1944),
 PP• 157-161. Also Teicher, op. cit. (n. 3), and Birnbaum, op. cit. (n. 3). We should
 note the statement of Paul Kahle, The Cairo Geniza, 2nd ed. (Oxford: Basil Black
 well, 1959)' P• 222'- "■ ■ ■ the Greek Bible text as far as it was written by Jews for
 Jews did not translate the Divine name by kyrios, but the Tetragrammaton written
 with Hebrew or Greek letters was retained in such MSS. It was the Christians who
 replaced the Tetragrammaton by kyrios, when the Divine name written in Hebrew
 letters was not understood any more."

 5 As first proposed by M. H. Segal, op. cil. (n. 3).
 6 For the sake of clarity, I use "biblical" in the sense of "religious writing which

 is in some sense authoritative." This is the definition of "scriptural" offered by Al־
 bert C. Sundberg, Jr., "The 'Old Testament': A Christian Canon," CBQ 30 (1969),
 p. 147 (as opposed to "canonical," which Sundberg defines as "a closed collection
 of scripture.")

 7 Based on Mishna Yadayim IV:5 — םידיה תא אמטמ וניא ירבע בתכ. Solomon Zeitlin,
 "An Historical Study of the Canonization of the Hebrew Scriptures," PAAJR 3
 (1932), pp. 135-141, has demonstrated conclusively that this statement is an injunc
 tion aimed at the temple Priests (Sadducees) to curb their eating of the trumah
 (heave-offering), and that it originated in the time of Hillel and Shammai.
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 [3] PALAEO-HEBREW CHARACTERS FOR DIVINE NAMES AT QUMRAN 161

 the affirmative in 1955, when Father Patrick W. Skehan announced
 that:

 The scroll 4QIsc is also remarkable among the Biblical manu
 scripts of Qumran in that, while written in square letters, it
 uses paleohebrew script for the divine names — YHWH (some
 times also sPwt), and (with full spellings) 3dwny Hwhym. This it
 does not by way of rigid archaizing, but currently: it will write
 forms like byhwh and 'Iwhynw complete in paleohebrew char
 acters (the suffix in quotation is also ligatured). Apart from this
 one manuscript of Isaias, the use of paleohebrew forms for the
 divine names at Qumran is confined to non-biblical texts. A cor
 rect historical evaluation of this practice will need to take into
 consideration another type of text from Qumran also awaiting
 publication. This, consists of fragments of a complete scroll of
 Exodus, wholly written in paleohebrew characters by an excel
 lent scribe ; it has a textual recension which is very closely related
 to the Samaritan tradition; and its orthography is, quite often,
 of the extremely full variety — v.g. wyvpmr. It would seem that
 the current use of paleohebrew script was both later and less
 infrequent than has generally been supposed.8

 This tantalizing bit of information concerning 4QIsc, taken to
 gether with more recent publications of Qumran scrolls which employ
 palaeo-Hebrew script for the Divine Name(s), permits us to under
 stand properly the background of several passages in tannaitic litera
 ture. But before we examine these sources, it would be well for us to
 review the most important Qumran evidence.

 II

 iiQPs"iiQPs"iiQPs" 9

 The regular use of palaeo-Hebrew characters for the Tetragrammaton
 in this beautiful scroll has two aspects. First, only YHWH is written
 in palaeo-Hebrew script (one hundred and thirty times in irQPs®10
 and thirteen times in Fragment E11) — no other Divine Names are
 singled out by this device.

 Second, of these one hundred and forty-three examples of YHWH

 8 Patrick W. Skehan, "The Text of Isaias at Qumran," CBQ 17 (1955), pp.
 42-43•

J. A. Sanders, The Psalms Scroll from Qumran Cave 11 (llQPsa), Discoveries י 
 in the Judaean Desert of Jordan, Vol. IV (Oxford: The Clarendon Press, 1965).

 10 Included in this total are only those cases where at least one palaeo-Hebrew
 letter was visible upon examination of the original, in Jerusalem.

 11 Published by Yigael Yadin, "Another Fragment (E) of the Psalms Scroll
 from Qumran Cave 11 (l!QPsa)," Textus 5 (1965), pp. 1-10; and by J. A. Sanders
 as a Postscriptum to his The Dead Sea Psalms Scroll (Ithaca: Cornell University
 Press, 1967), pp. 155-165•
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 162 JONATHAN P. SIEGEL [4]

 in palaeo-Hebrew script, twelve cases have a prepositional prefix:
In all these latter cases the scribe of 11QPsa has dis ש, -ל, -ב, -מ.12- 
 tinguished rigidly between the Tetragrammaton itself (written in
 palaeo-Hebrew script) and its prefix (written in the regular square
 script of the scroll itself). Indeed, the unfailing regularity of the scribe
 in this matter gives us one more criterion for stating without reserva
 tion that Fragment E is a part of 11QPsa proper and written by the
 same scribe.13

 The basis of such a distinction is suggested by another feature of
 11QPsa — erasures. There are twenty-eight erasures in 11QPsa proper14
 and two in Fragment E.15 So the scribe had no compunctions about
 erasing his mistakes. But there are two cases in 11QPsa where the
 Tetragrammaton was written superfluously (in palaeo-Hebrew char
 acters, of course), but, instead of being erased, they were provided
 with dots above and below;16 this device, no doubt, canceled them
 from reading, but not from existence, which would have been the case
 with erasure.

 Might we suppose that the palaeo-Hebrew script prevented these
 two Tetragrammata from being erased? Or, slightly differently, was
 the Tetragrammaton (as distinguished from its prefixes, which were
 written in regular square script) so sacred in comparison to the other
 Divine Names that only the Tetragrammaton could be singled out
 for special treatment via the agency of palaeo-Hebrew script? This
 latter view finds support in a stich added between Ps. 135:6a and 5b:
Of course, YHWH is written in palaeo-Hebrew ה ו ה י כ ןיא היכ ןיא.17 
 characters, and its prefix is written in the square script: but both הי
 and its prefix are written in square script! Thus we have a distinction
 between YHWH (in palaeo-Hebrew script) on the one hand, and on
 the other hand, its prefix, the Name הי and its prefix. If YHWH in
 11QPsa could not have been erased because of its sacredness, then
 this sacredness must be the reason why YHWH was written in palaeo
 Hebrew characters in the first place.18

 ™ For 11QPsa proper: 11:2; IV:2; XIV:13; XV:6; XVI:1, 4(2x), 5, 6. The last
 case appears in the "apocryphal" Psalm 151A. Obviously the scribe treated this
 Psalm as he did all other Psalms in this scroll. This is a further justification of Sund
 berg's definition of "scriptural" (cf. above, n. 6). There are two cases in Fragment E:
 at 1:5 and 111:8. Of course, YHWH never takes a suffix.

 15 In addition, of course, to the criteria adduced by Yadin, op. cit. (n. 11), pp.
 2-5•

.Cf. Sanders, op. cit. (above, n. 9), for a complete listing (p. 9) יי1 
 15 Cf. Yadin, op. cit. (n. 11), p. 4.
 16 The two cases occur at XVI:7 and XXI:2 (MT Psalms 145:1 and 138:1).
 1' iiQPs" XIV:13.
 18 Shemaryahu Talmon, in a review of Sanders, op. cit. (above, n. 9), in Tarbiz 37

 (October, 1967), p. 101, has made the acute observation that the palaeo-Hebrew
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 [5] PALAEO-HEBREW CHARACTERS FOR DIVINE NAMES AT QUMRAN 163

 4QIs°4QIs°4QIsc 19

 What is particularly significant about this manuscript is that not
 only are the Divine Names themselves written in palaeo-Hebrew
 script, but that so are their prefixes and suffixes. It seems to me that
 "a correct historical evaluation of this practice" should be based on
 two assumptions: 1) the prefixes and suffixes were considered equally
 sacred with the Names themselves; and 2) the Divine Names and
 their prefixes and suffixes were so written so as to prevent them from
 being erased. The prefixes and suffixes, by virtue of being "attached"
 (both grammatically and by ligatures) are thus also "attached" to
 the sacredness of the Name(s). The question of which attachment —
 grammatical or by ligatures — is prior and determines the sacredness
 of the other is, of course, moot, but I would stress the "natural"
 grammatical attachment. The ligatures, then, would be a result of
 both Name and prefix/suffix taken as a single theological unit and
 therefore sacred in toto.

 Also significant in 4QIsc is the case of תואבצ. Obviously, תואבצ
 was considered sacred enough to be written in palaeo-Hebrew script.
 This is the first time, however, that a Qumran scribe bestows such
 sacredness upon an epithet (as distinct from an actual name) of God.
 We shall have more to say on תואבצ below,20 but it is useful to point
 out that during the Hellenistic period there was a definite tendency
 among Jews to equate Seba?oth with the pagan deity Sabazios.21 This

 Tetragrammata seem to have been written only "after the completion of the text
 in square letters, and not during the actual course of writing." The evidence adduced
 by Talmon is very convincing; it also adds to the argument being made here. Cf.
 below, n. 37.

 19 Cf. above, n. 8.
 20 Dr. Nahum M. Sarna has suggested to me the possibility that 4QIs° is not

 necessarily a "biblical" scroll, but perhaps a liturgical presentation of certain pas
 sages from Isaiah, much as llQPsa is a liturgical presentation of parts of the Psalms.
 Passages such as Isa. 6:3 ff. have long been construed as independent prayers, so
 perhaps the practice of 4QIsc should be assimilated to that of I iQPs". However,
 Skehan, op. cit. (n. 8), p. 162, says that . . fragments [of 4QIs°] are extant from
 all parts of the book [of Isaiah]." The question can only be resolved by a full publi
 cation of all the extant fragments of 4QIs°. On the status of ilQPs1 cf. M. H. Goshen
 Gottstein, "The Psalms Scroll (l!QPsa): A Problem of Canon and Text," Textus 5
 (1965), PP• 22-33, and the literature cited there. Perhaps, in anticipation of the rest
 of our argument, we should look to the Divine Names themselves, rather than to
 the context in which they appear ("biblical" or "non-biblical" books) for an expia
 nation of the employment of palaeo-Hebrew characters for the Divine Names.

 21 Cf. William Tarn and G. T. Griffith, Hellenistic Civilization, 3rd ed. (London:
 Edward Arnold, 1952), pp. 225-226, and references. Also A. D. Nock, Conversion
 (Oxford: The University Press, 1933), p. 64. The most recent discussion of this
 identification is Sherman E. Johnson, "A Sabazios Inscription from Sardis," in
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 164 JONATHAN P. SIEGEL [6]

 identification was probably preceded by a shift in the significance of
.from epithet to Name ;תואבצ 

 iQpHab"iQpHab"iQpHab"

 There are four cases in this scroll in which the Tetragrammaton
 occurs in palaeo-Hebrew script; VI: 14; X:7, 14; and XI :10. In all
 these cases the Tetragrammaton is part of a direct quote from the
 Book of Habakkuk. It is the opinion of M. H. Segal,23 followed by
 Solomon Birnbaum,24 that this practice prevents iQpHab from "con
 taminating the hands."25 Thus iQpHab employs palaeo-Hebrew
 characters for the Tetragrammaton because it is not a biblical scroll.

 However, this opinion must be revised in the light of Skehan's
 4QIsc and the group of texts published by John Allegro in the latest
 volume of Discoveries in the Judaean Desert.6י In this corpus the em
 ployment of palaeo-Hebrew characters for the Tetragrammaton,
 while clearly visible, is certainly not patterned along the lines that
 we would expect from Segal's argument. 4Q 161, 171 and 183 employ
 palaeo-Hebrew characters for the Tetragrammaton (in direct biblical
 quotations), but in 171, Col. Ill, 1.5a, YHWH has been added above
 the line in square characters (in a direct biblical quote).27 4Q 158, 162,
 163, 168, 169, 170, 173, 174 all utilize the regular square script for the
 Tetragrammaton. 4Q 175 and 176 have four dots to represent the
 Tetragrammaton. In the last case, incidentally, there is one appear
 ance of YHWH in square script — at 3:1 —and this case is not an
 addition !

 Following Segal's argument, we would have to say that 4Q 158,
 162, 163, 168, 169, 170, 173 and 174 (which use regular square script
 for the Tetragrammaton) could theoretically "contaminate the hands."
 But Skehan's 4QIsc and now the Allegro corpus demonstrate conclu

 Jacob Neusner, éd., Religions in Antiquity. Essays in Memory of Erwin Ramsdell
 GoodenoughGoodenough (Leiden: E. J. Brill, 1968), pp. 547-549.

 2222 Millar Burrows, et al., The Dead Sea Scrolls of St. Mark's Monastery, Vol. I:
 (New Haven: ASPR, 1950), Plates LV-LXI.

 2323 Op. cit. (above, n. 3) and his Introduction to the Bible (in Hebrew) (Jerusalem:
 Kiryath Sepher, 1967), Book IV, Vol. II, p. 941, n. 7.

 2424 Op. cit. (above, n. 3), p. 26, n. 1.
 25 Cf. above, n. 7, on the meaning of this phrase.
 26 John M. Allegro, Qumran Cave IV. I (4Q 158-4Q 186), Discoveries in the

 Judaean Desert of Jordan, 5 (Oxford: The Clarendon Press, 1968).
 27 Professor John Strugnell of Harvard University kindly showed me the original

 text and pointed out to me that the addition was made by a second scribal hand.
 I would like to take this opportunity to thank Father Roland de Vaux, Professor
 Strugnell, and Mr. Magen Broshi, Curator, the Shrine of the Book, Jerusalem, for
 permitting me to work with the Qumran texts in the Rockefeller Museum, Jerusalem.

This content downloaded from 
�������������129.98.102.23 on Mon, 06 Mar 2023 08:00:33 UTC������������� 

All use subject to https://about.jstor.org/terms19



 [7] PALAEO-HEBREW CHARACTERS FOR DIVINE NAMES AT QUMRAN 165

 sively that context ("biblical" or "non-biblical") is not the only (if
 at all) criterion for determining palaeo-Hebrew representation of the
 Tetragrammaton, for now we have "biblical" scrolls with palaeo
 Hebrew Tetragrammata as well as biblical scrolls with square-script
 Tetragrammata, and "non-biblical" scrolls with palaeo-Hebrew Tetra
 grammata as well as non-biblical scrolls with square-script Tetra
 grammata !

 If, then, we cannot determine from a scroll's content how the
 Tetragrammaton is to be written, what alternative explanation could
 be offered for this practice? The answer, it seems to me, is that the
 Tetragrammaton was so sacred that a Qumran scribe (or scribes)
 chose to represent it with palaeo-Hebrew characters. The variations
 in the representation of the Tetragrammaton in our current (pub
 lished) corpus of Qumran texts must be considered, for the present,
 in the light of the multiplicity of scribes and scribal hands in that
 corpus.28

 However, this explanation — the sacredness of the Tetragram
 maton per se — needs some refinement. YHWH in square letters is
 no doubt as sacred as YHWH in palaeo-Hebrew characters. We need
 a mere specific rationale for the occasional Qumran practice of writing
 the Tetragrammaton in palaeo-Hebrew characters. Such a rationale,
 I believe, is to be found in tannaitic literature.283

 28 That this really is a question of individual scribal practice seems to be borne
 out by iQIs", where, although no distinction is made in the text-line in regard to the
 Tetragrammaton, the super-linear corrections display a remarkable lack of uni
 formity. In one case — XXXIII:7 — the scribe has added four dots above the line,
 no doubt to avoid writing YHWH as a "mistake" (which had to be read into the
 text-line). On such a "mistake," cf. below, n. 28a. 1QIsa XXXV: 15 has been a source
 of some confusion, for there are not four dots above the line, but five. Malachi
 Martin, The Scribal Character of the Dead Sea Scrolls (Louvain, 1958), Vol. II, 548
 550, has argued convincingly that originally the Tetragrammaton stood here, but
 was later erased. To further complicate the matter, at 111:24 YHWH has been
 added above the line, in the regular square script. We simply assume individual
 scribal preference in these cases, or even confusion.

 28a An actual mistake in the writing of the Tetragrammaton and what to do
 in such a case was the subject of one dispute among the Rabbis. According to Mena
 hothhoth 30b: םשה תא בתוכו [דרנש ל־צ] דרנש המ תא הלותו בתכש המ תא [דרוג ליצ] ררוג םשב העוטה

קחומ ףא רמוא קחצי יבר םשה תא ןילות ףא רמוא יסוי יבר הדוהי יבר ירבד [הרגה ל־צ] ררגה םוקמ לע 

ןיבתוכ ןיא ט־ר םושמ רסוא רזעלא ןב ש־ר ןילות ןיא ותצקמ ןילות ולוכ םשה לכ רמוא ירוזש ש־ר בתוכו 

תא קלסמ השוע דציכ ותוא ןילות ןיאו קחמה םוקמ לע אלו [דרנה ל'צ] ררגה םוקמ לע אל םשה תא 

רב קחצי ר־א הנח רב רב הבר םשה תא ןילות הכלה בר רמא לאננח בר רמתיא הזנונו הלוכ העיריה 
הלע רמתיא אהו ןילות ןיא ותצקמ ןילות ולוכ םשה לכ רמוא ירוזש שיר ... .בתוכו קחומ הכלה לאומש 

קחומ הכלה לאומש רב קחצי בר רמא הנח רב רב הברו םשה תא ןילוח הכלה בר רמא לאננח בר רסא 
.בתוכו 

 "If one omitted the Tetragrammaton [by mistake], he should erase what he
 wrote [immediately preceding], then suspend above the line what he erased,
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 166 JONATHAN P. SIEGEL [8]

 III

 The basic tannaitic text for our discussion is from Yerushalmi Megillah
 1:9 (71d). Since the text is composed of four distinct units, I have
 taken the editorial license of presenting the text and its translation
 paragraphically.

'דב 'דל ןוגכ ןיקחמנו לוח ולא ירה וינפלמ םשה םע םיבותכ תויתואה לכ (א 
.ןלעמלמ םשהו ןטמלמ דוכל שדוק ונממ לדבומ אוהש ץיצב ונאצמ ןכש 'דש 'דכ 'דמ 

ןוגכ ןיקחמנ ןניאו שדוק ולא ירה וירחאמ םשה םע םיבותכ תויתואה לכ (ב 
.םכיהלא וניהלא 

ף"לאב א"הבו ד־ויב תויתוא עבראב םשה תא בתוכה ןיקחמנ ןניאש תומש ולא (נ 
בתכ היהא רשא היהא תואבצ ידש םכיהלא וניהלא יהלא ךיהלא םיהלא לא תילדבו 

ןיקחמנ ולא ירה תואבצמ תייב י"דצ ידשמ תילד ןייש היהאמ א"ה ף"לא 'דמ תילד ף"לא 

עבראמ הי בתכ דימלה תא קחומ 'דל ד"מלה תא קחומ םיהלאל םהיתוליפט תא קחומו 

םוקמב םייקתמ םש וב אצויכש רבד לש וללכ קחמנ וניא םיהלאמ דימל ף"לא תויתוא 
.קחמנ וניא רחא 

ןיקחומ ויה םילשוריב ויה םינמוא םינבתוכ הריגח תיב לש רמא יסוי 'ר ינת (ד 
.('ט:'כ םירבד) םעה שארב תואבצ ירש ודקפו דחא םוקמב לוח אוה ןכש תואבצ 

 and write the Name where he erased." These are the words of R. Judah. R. Jose
 says: "He may even suspend the Name." R. Isaac says: "He may even wipe
 clean [what was written immediately preceding] and write the Name [in its
 place]." R. Simeon of Shazuri says: "The whole Name may be suspended
 [between the lines] but a part thereof may not be suspended [between the
 lines]." R. Simeon ben Elazar says in the name of R. Meir: "The Name may
 be written neither on a place that has been [previously] erased, nor on a place
 which has been [previously] wiped clean, nor may it be suspended [between
 the lines], in whole or in part. What must be done? The entire sheet must be
 detached and must be hidden away." It is said by R. Hannanel and by Rab:
 "The halakhah is that one suspends the [entire] Name [between the lines]."
 Rabba the son of Bar Hanna said (quoting) R. Isaac the son of Samuel: "The
 halakhah halakhah is that one wipes clean [what immediately preceded] and writes [the
 Name in its place] . . R. Simeon of Shazuri says: "The whole Name may be
 suspended [between the lines], but a part thereof may not be suspended [be
 tween the lines]. This [latter case] may be said to neutralize (the Name)."
 Said R. Hannanel, in the name of Rab: "The halakhah is that one suspends the
 [entire] Name [between the lines]." Rabba the son of bar Hanna said, (quoting)
 R. Isaac the son of Samuel: "The halakhah is that one wipes clean [what imme
 diately preceded] and writes [the Name in its place]."

 For the reading דרג instead of ררג, cf. Levy, Wôrterbuch . . ., Vol. I, p. 356b, and
 Kohut, Aruch Completum, Vol. Ill, pp. 355-357. I am grateful to Dr. Nahum M.
 Sarna for drawing my attention to this confusion. For an example of part of the
 Name suspended between the lines, cf. 1QIsa XI:8.

 If the rabbis could not agree among themselves as to what should be done in
 the case of a scribal error involving the Divine Name, it is not surprising that we
 find such inconsistency in the Qumran scribes.
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 (A) "All letters written before the Divine Name [as prefixes] are
 non-sacred and may be erased, as, for example, [the ל of] דל', [the ב
 of] דב', [the מ of] ידמ, [the כ of] ידכ, [the ש of] ידש. And so we have
 seen with the breast-plate [of the High Priest], where the word שדוק
 and [the preposition] ל are separated from the Tetragrammaton:29
 the former below, the latter above.30

 (B) "All letters written after the Divine Names [as suffixes] are
 sacred and may not be erased, as, for example, [the suffixes of] וניהלא
 and םכיהלא.

 (C) "The following Divine Names may not be erased: the Tetra
 grammaton: הי; דא; לא; םיהלא; ךיהלא; יהלא; וניהלא; םכיהלא; ידש; תואבצ;
 and היהא רשא היהא. If [the scribe] wrote דא from ינדא, הא from ;היהא
these may be erased. And if one would ,תואבצ from בצ (or) ;ידש from דש 
 erase the additions31 from םהיהלאל, he may erase [only] the ל, and
 from 'דל he may erase (only) the 32.ל If [the scribe] wrote הי from the
 Tetragrammaton or לא from םיהלא, these may not be erased. The gen
 eral principle is: If the [noun] resulting [from such a word-division]
 is one which is sacred in another place [in the Hebrew Bible], then
 such a noun may not be erased.

 (D) "It has been taught:33 'R. Jose34 says: "The family of Hagira35

 29 The reference is to the phrase ידל שדוק, which, according to Exod. 28:36;
 39:30, was engraved on the breast-plate (ץיצ) of the High Priest.

 30 This is very strange, but there can be no doubt as to the reading. Cf. further
 Yer. Talmud Yoma IV: 1 (20b): אוהש ךלמכ ןלעמלמ םשו ןטטלמ (ל) שדוק וילע בותכ היה ץיצ
אלו ימורב יתיאר ינא יסוי יבר יב רזעלא ר"א ןלעמלמ םשו ןטמלמ דחא התווכרו ולש ןורדתק לע בשוי 

The same report is also given in Bab. Talmud .'דל שדוק תחא הטיש אלא וילע בותכ היה 
 SukkahSukkah 5a and Bab. Talmud Shabbath 63b, with minor variations. Significantly, the
 report is given in the name of R. Elazar ben R. Jose ben Halaphta, a tanna of the
 fourth generation (ca. 160-200 c. E.). On R. Jose ben Halaphta, cf. below, nn. 34, 35.
 On the historicity of this report as well as other talmudic accounts concerning the
 various objects from the Temple, cf. Johanan Hans Levy, "The Fate of the Holy
 Vessels After the Destruction of the Second Temple" (in Hebrew), in his Studies in
 Jewish Jewish Hellenism (Jerusalem: The Bialik Institute, i960), pp. 255-259.

 31 I. e., the prefixes or suffixes.
 34 For according to Par. (א) prefixes are non-sacred and hence may be erased;

 while according to (ב) suffixes are sacred and hence may not be erased.
 33 On ינת as introducing extra-mishnaic material, see J. N. Epstein, Introduction

 to to the Text of the Mishna (in Hebrew), 2nd ed. (Jerusalem and Tel Aviv: The Magnes
 Press and Dvir, Ltd., 1959), Vol. I, pp. 137-144.

 34 R. Jose ben Halaphta, a tanna of the third generation (ca. 130-160 c. e.).
 Cf. below, n. 35.

 35 The whole history of this family is discussed by Paul Romanoff, "A Family
 of Illuminators in the Time of the Second Temple," JQR (NS) 26 (1935-1936),
 pp. 29-35; and! by the same author, "The History of a Family of Tannaim in Israel"
 (in Hebrew), Horeb 3/1-2 (April-September, 1936), pp. 125-142, for greater detail.
 Romanoff establishes beyond cavil that R. Jose ben Halaphta was a member of the
 Hagira family, which was of the tribe of Judah and descended directly from Yacbe?,
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 were artist-scribes [skilled scribes?] in Jerusalem, and they erased
 [the epithet] תואבצ, because it is a non-sacred noun in (at least) one
 place [in the Hebrew Bible]: 'Then commanders shall be appointed
 at the head of the people (Deut. 20:9).' 36" ' "
 We have here a tannaitic report of a Jewish scribal problem:

 Which names of God (or parts thereof) may actually be considered
 "Divine Names," and to what extent do the prefixes and suffixes of
 such Names share in their sacredness? The discussion is cast in terms

 of erasability and non-erasability of such Names, foremost among
 them being the Tetragrammaton. As is usual in halakhic literature,
 the discussion has a double thrust: first, to examine a life-situation
 from all possible sides; and second, to derive from that situation a
 general legal principle or halakhah. The actual situation is easily
 visualized: in the course of copying a text, a Jewish scribe might
 make an error in the writing of one of the Divine Names. In such a
 case, what is the scribe to do? Should he erase the Name? The exceed
 ingly brief and formal language of our passage is nonetheless theo
 logically charged, for what is at stake is the very permanence of the

 mentioned in I Chron. 4:9-10. According to rabbinic tradition (Yer. Talmud Ta'
 anithanith IV:2; Bereshith Rabbah XCVIII:10), this family was related to the Rechabites
 through Yonadav, the son of Rechab (II Kings 10:15; Jet. 35:6,8). According to
 Jer. 35:11 the Rechabites settled in Jerusalem in the time of Nebuchadnezzar; and
 according to Romanoff, ibid.., it was only after the destruction of the Second Temple
 in 70 c. E. that a part of this family left Jerusalem. Meanwhile, during the Second
 Temple period, Hagra (or Hagira), R. Jose ben Halaphta's grandfather, was a mem
 ber of the Sanhédrin. Cf. Bab. Talmud Sanhédrin 104a; Bab. Talmud Sofah I la.
 According to Mishna Tacanith IV:5, the family of Yonadav ben Rechab was one
 of those responsible for bringing wood to the Jerusalem Temple on a regular basis,
 in accordance with the agreement made in Neh. 10:35.

 16 16 There is a parallel report of this passage in Bab. Talmud Shevucoth 35b:
תואבצמ תייב י'דצ ינדאמ תילד ףילא ידשמ תילד ןייש קחמנ וניא ז"ה 'דמ די םיהלאמ דימל ף"לא בחב רית 

תא יתאצוהו רמאנש לארשי םש לע אלא תואבצ ארקנ אלש קחמנ ולוכ תואבצ רסוא יסוי יבר קחמנ ז'ה 

לפטה לכ ר"ח יסוי יברכ הכלה ןיא לאומש רמא ('ד:'ז תומש) םידצמ ץראמ לארשי ינב ימע תא יתאבצ 

קחמנ מ 'דמ קחמנ ו 'דו קחמנ ב 'דב קחמנ ל 'דל דציכ וינפל קחמנ ז'ה וירחאלמ ןיבו וינפלמ ןיב םשל 

םשה ושדק רבכש קחמנ וניא וירחאל םירמוא םירחא קחמנ םב םכיהלא קחמנ םה םהיהלא קחמנ ש 'דש 
םירחאכ הכלה אנוה בר רמא. 

 It should be noted that in Yer. Talmud Megillah 1:9 R. Jose merely reports a diver
 gent scribal practice among the Hagira scribes in Jerusalem, i. e., erasing תואבצ. Here,
 however, quoting Exod. 7:4 (rather than Deut. 20:9), R. Jose actually presents this
 practice as his own. Massekhet Soferim IV: 1 (ed. Miiller, 1879, Hebrew Section,
 pp. VII-VIII; ed. Higger, 1937, pp. 137-138) reports the divergent scribal practice
 in the name of R. Simeon ben Elazar, but this reading may be safely ignored in view
 of the two earlier passages linking R. Jose with the practice of erasing תואבצ. Also
 AvothAvoth de Rabbi Nathan XXXIV:2, where R. Jose again quotes Deut. 20:9 as proof
 that תואבצ is non-sacred. And, of course, since R. Jose was himself a member of the
 Hagira family (see above n. 35), the earlier readings are to be preferred.
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 Divine Name. At this point our various Qumran texts come into play
 as the raw material-background to our tannaitic passage.

 IV

 We suggested above (in Section II) a possible reason for the occasional
 Qumran practice of writing the Tetragrammaton in palaeo-Hebrew
 characters: The Tetragrammaton was so sacred that a Qumran scribe
 (or scribes) choose to represent it with palaeo-Hebrew characters.
 But then we raised the further question: What was the specific ratio
 nale for this practice? The only answer, it seems to me, is to be taken
 from our tannaitic passage (above, Section III): The Qumran scribe
 wrote wrote the Tetragrammaton in palaeo-Hebrew characters to insure that
 under under no conditions would the Name be erased. Let us now examine

 this hypothesis in the light of the Qumran texts discussed earlier
 (above, Section II).

 11QPsa 11QPsa

 The scribe distinguished rigidly between the "sacred" YHWH
 and its "non-sacred" prepositional prefix. Thus the Tetragrammaton
 itself could never be erased; the prefixes by, virtue of being written
 in square characters, could be erased at will, i. e., the prefix is sepa
 rated from the "sacredness" of the Tetragrammaton and in no way
 shares in that "sacredness."37

 Further, by virtue of being written in palaeo-Hebrew script, the
 two Tetragrammata written in 11QPsa by mistake and provided with
 dots above and below can now be explained adequately: they could
 not be erased, for because of their sacredness the scribe had written
 them in palaeo-Hebrew script. Because the scribe could not cancel
 them from existence (by erasing them) he did the next best thing:
 he cancelled them from reading by providing them with dots above
 and below.

 4QIsc4QIsc

 This scroll is particularly significant for our understanding of the
 tannaitic passage cited above, for we have several examples of pre
 fixes and suffixes to Divine Names, all of which are written in palaeo
 Hebrew script. The scribe of 4QIsc evidently considered the prefixes
 and suffixes to a Divine Name equally sacred with the Name. This
 means that to the scribe of 4QIsc neither a Divine Name nor its pre
 fixes and suffixes could be erased.

We may note also that Talmon's observations on the writing of the Tetra י3 
 grammaton in iiQPs" (see above n. 18) do not include the prefixes, which were
 written with the text-line. Only the Tetragrammata show evidence of being added
 later.
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 The case of תואבצ is very important, for our tannaitic sources
 demonstrate conclusively that תואבצ was a special case. Slightly later
 than Qumran, R. Jose ben Halaphta declares תואבצ to be non-sacred;
 but this opinion is eventually rejected by the Babylonian Amora
 Samuel, and this rejection is not contested by R. Huna (Bab. Talmud
 ShevucothShevucoth 35b). Thus, the practice of 4QIsc has two interesting
 historico-theological implications. First, the variation in Qumran
 practice regarding the writing of תואבצ (so far, 4QIsc is the only Qumran
 text to display the phenomenon) is also matched by a very similar
 varying practice in the "normative" Jewish community, where the
 sacredness of תואבצ was a matter of some debate.

 Second, if the same fluidity that is recorded in the tannaitic
 sources regarding תואבצ is now matched by a similarly fluid situation
 in Qumran texts, then it would be meaningless to say that 4QIsc pre
 sents a "sectarian" scribal practice, for the same principle — the
 sacredness of תואבצ — is documented in "normative" Jewish sources.
 And, if both "normative" and "sectarian" Jewish scribes are moti
 vated by the same theological consideration (i. e., the permanence of
 the Divine Names), and if in both groups the same practice (i. e.,
 not erasing such names) is reflected, then to use "normative" and
 "sectarian" in such a discussion is to empty those terms of their
 content.

 V

 We may now turn briefly to Father Skehan's statement regarding
 the connection between the palaeo-Hebrew Divine Names at Qumran
 and sundry Qumran texts written wholly in palaeo-Hebrew charac
 ters.38 He is quite right in his assertion that the phenomenon of a
 current use of palaeo-Hebrew is more pronounced than was hitherto
 suspected; the fact of palaeo-Hebrew ligatures is proof of this, for
 such ligation requires close familiarity with the script.

 But considering the validity of our argument as to the impulse
 for the practice of presenting the Tetragrammaton in palaeo-Hebrew
 characters, it does not seem likely that a scribe who consistently
 singled out YHWH for special treatment would use the same device
 (palaeo-Hebrew script) for entire biblical MSS. Indeed, Frank Moore
 Cross, Jr., has recently observed that "The palaeo-Hebrew script is
 used only in copying Palestinian texts. Texts of other traditions never
 are copied in this script; on the other hand, Palestinian texts of the
 Pentateuch are also inscribed in the ordinary Jewish character [i. e.,

 38 See above, n. 8.
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 square script]."39 Here we might suggest that the palaeo-Hebrew
 script was kept alive by the older, more conservative Priestly and
 Levitic families.40

 Thus, we have two classes of usage of palaeo-Hebrew script in
 Qumran texts, each with its own rationale: (1) occasional use of
 palaeo-Hebrew script for the Tetragrammaton, to insure that such
 Tetragrammata are not erased; and (2) occasional pentateuchal
 texts written wholly in palaeo-Hebrew; such texts are uniformly of
 the Palestinian text variety.

 By approaching the problem in the way that we have, the occa
 sional Qumran practice of writing the Divine Names in palaeo-Hebrew
 script emerges as the palaeographical reflection of a significant theo
 logical consideration which is also documented in the "normative"
 Jewish community. Thus, the permanence of the Divine Name,
 rather than the context in which such a Name occurs, is the basis for
 the Qumran practice.41

 39 Prank Moore Cross, Jr., "Aspects of Samaritan and Jewish History in Late
 Persian and Hellenistic Times," HTR 59 (1966), p. 210, and references.

 40 It should be remembered that in 151 b. c. e. the Hasmoneans, apparently
 with the concurrence of the people, took to themselves the position of High Priest
 and made it hereditary in their family, thus ending the hegemony of the Zadok
 family. And it was the Maccabean kings whose coins bear inscriptions in palaeo
 Hebrew script. Further, with control of education and transmission of the text
 increasingly in the hands of the non-Priestly Pharisees, whose Torah text had been
 written in square-Hebrew script long before 70 c. e. (cf. Bab. Talmud Sanhédrin
 21b-22a; Yer. Talmud Megillah 1:11), we may safely assume that texts in palaeo
 Hebrew script were not prominent in Pharisaic circles. Neither, on reflection, would
 Palestinian text-types be prominent in the Pharisaic schools.

 41 At this point it is necessary to mention, if only briefly, the question of the
 pronunciation of the Tetragrammaton, for it is possible that special treatment of
 the Tetragrammaton in writing had its origin in an actual circumvention in pronun
 ciation. Indeed such a circumvention would seem to account for an interesting prac
 tice to which Professor John Strugnell has drawn my attention. In 4Q 134 (to be
 published by Professor Strugnell in a forthcoming volume of Discoveries in the
 JudaeanJudaean Desert), which is a "Biblical Paraphrase" along the lines of 4Q 158 (cf.
 DJDDJD V, pp. 1-6), YHWH is always written in square characters, but is always
 preceded by two dots. Thus, הוהי :רמאיו. Professor Strugnell explains this as a warning
 to the reader not to read the Kethib, but rather to employ one of the various sub
 stitutes.

 However, the issue is complicated by the fact that not only the Tetragrammaton,
 but also other Divine Names, are written in the palaeo-Hebrew characters in Qumran
 scrolls (e. g., 4QIs°). Should we say that תואבצ, when written in palaeo-Hebrew char
 acters, is to be read as something else? Of course, the Tetragrammaton, being the
 actual Name of God, is a special case.

 There is ample rabbinic evidence for avoiding the pronunciation of the Tetra
 grammaton; cf. Bab. Talmud Sofah 37b-38a: ויוניכב הנידמבו ובתככ םשה תא רמוא שדקמב.
 Also, the rabbinic term שרפמה םש, for the Tetragrammaton, on which cf. W. Bacher,
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 Die Die exegetische Terminologie der judischen Traditionsliteratur, I. Teil (Leipzig, 1899),
 pp. 159-160. Also Jacob Z. Lauterbach, "Substitutes for the Tetragrammaton,"
 PAAJR,PAAJR, 2 (1931), pp. 39-67; and A. Marmonstein, The Old Rabbinic Doctrine of
 God God (reprinted 1968, KTAV), Part I, pp. 17-148. Hanoch Albeck has suggested
 that I Macc. 3:18, 60; 4:10; 12:15; and Ben Sira 3:9, are early examples of sensitivity
 regarding pronunciation of the Tetragrammaton. Cf. his Introduction to the Mishnah
 (in Hebrew) (Jerusalem and Tel Aviv: The Bialik Institute and Dvir, Ltd., 1950),
 p. 21.

 It is well-known that in certain Qumran texts (e. g., iQpHab and 1QM) there
 is a conscious tendency to avoid the Tetragrammaton in "non-Scriptural" contexts:
 thus 'el occurs for YHWH many times. At least in the case of the Tetragrammaton,
 I think it can be safely said that a distinction in writing has its basis in a distinction
 in pronunciation. What was too sacred to be pronounced was also too sacred to be
 written normally. But the evidence for the former is still inferential; for the latter,
 concrete.

This content downloaded from 
�������������129.98.102.23 on Mon, 06 Mar 2023 08:00:33 UTC������������� 

All use subject to https://about.jstor.org/terms27


	Ki Tisa
	Paleo Meaning
	Otzar
	Griz Luchot
	Siddur Dach
	Olam
	Antignos
	Antignos
	Bais Yishai



	Qumran - Paleo
	Contents
	p. 159
	p. 160
	p. 161
	p. 162
	p. 163
	p. 164
	p. 165
	p. 166
	p. 167
	p. 168
	p. 169
	p. 170
	p. 171
	p. 172





