Kuntres Zikeron la-Rishonim™ in Sinai 21 (Nisan,1947).
historiographic work on the chronological sequence of the Prophets
Also Kuntres Shemot ba-Aretz on the post-talmudic sages,

Marginal notes on Sefer ha-Middot of R. Nahman of Bratslay
(1911), and the Meah Shearim of R. Yitzhak Shani (Lublin: 1924) ¥

WORKS

R. Zadok's works can be divided into several periods, as outlined
below.

Pre Izbica (1843)
These works were written when he was twenty years old.*®
Kometz ha-Minhah, part 1 (K.H.)
Sthat Malakhei ha-Sharet (S.M.)
Or Zaru'a (0O.Z.)
Kuntres Zikron la-Rishonim (K.Z.R.)

Transitional Writings (1845-1849)
These works were written when he was twenty-two to twenty-six
years of age.”

Kometz ha-Minhah, part 2

Zidkat ha-Zaddik (Z.H.)

* Copied by R. David Alter of Lublin, grandson of the Sefat Emet.
*" Published by Nehamah Hirshenhorn and Shlomo Shimon Streisberger.

* Many quotations from medieval rationalists; a great many of quotations refer

to Nefesh ha-Hayyim by name. Similar to the rationalism of Kometz ha-Minhah,
which is dated as 1843.

¥ During this period he combines his early rationalism with what he learned
from the Izbica, while "HaRav z"1" is the Tanya. These books start as short
observations, like the pre-Izbica writings, and end as full essays. In the transitional
works like Ziddkat ha-Zaddik, R. Zadok uses the terms “comprehension”

(hassagah) of God's providence (hanhagah) and “comprehension of God's unity”
(vihud), but not the term yediah.
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Sefer ha-Zikhronot (S.Z. )“°
Divrei Sofrim (D.S.)

Post-Transitional Writings
This period includes works written by R. Zadok while he was a

student of R. Mordekhai Yosef."

Early Writings
Resisei Laylah (R.L.)
Mahshavot Harutz (M.H.)

Middle Writings*
Takkanat ha-Shavin (T.H.)
Kedushat Shabbat (K.S.)

# The beginning of the book is an early work, but the final version may have
been finished as late as 1860, based on the book editions he cites and the
similarities to Mahshavot Harutz.

41 The distinction between transitional, early, and middle writings is based on
his stylistic change from short thoughts to short essays and then to long essays.

It is also based on conceptual changes.
The concept of the unification of all things in God developed slowly in R.

7adok's thought. In his early hasidic writings, such as Zidkat ha-Zaddik, God is
found in all, both as immanence and as a panentheism, but R. Zadok does not
call it a unity; the phrase is lacking entirely. In his later period of Mahshavot

there is the unity of God's manifestation with Torah, and desire pointing

Harutz,
primordial unity. R. Zadok uses the

the way to a mystical restoration of the
phrase "unity" throughout the later phases of his writings because of its increased

importance as a willed manifestation of the Godhead. One is not as much a

mystic but already part of God's own manifestation of His presence.
Similarly, R. Zadok's description of the destiny of the human soul shows a

noticeable change. In Ziddkat ha-Zaddik, the soul has an entrance of God into

the heart. In Mahshavot Harutz, the heart is God's dwelling place; God's .indwelli'ng
on His throne is itself man's heart. In Lekkutei Ma'amarim, this indwelling

ganscends_ the human, transforming man's heart into a manifestation of God.

: _The works in this group are all sustained wholes with unified themes. Therre

% Increased knowledge of Lurianic Kabbalah, many self-references to garher

fv:lods, and the patriarchs are consistent as archetypes. Takkafzat ha:Shaym was
ten first, Dover Zedek was written soon afterwards, while Likkutei Ma’‘amarim

W .
% written much later.
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Dover Zedek (D.Z.)
Likkutei Ma'amarim (L.M.)
Later Writings®
- Israel Kedoshim (1.K.)

Pokad 'Akarim (P.A.)
Pri Zaddik (when it is from his manuscript) (P.Z.)

Et ha-Okhel

* The quotations from R. Leiner are prefaced by "I received," in place of the
formfar "I heard.” The explanations of passages are dependent more on Menahem
Azgnah.of.Fano than on R. Leiner, even on the themes of determinism and
antinomianism. There is an increased emphasis on ascetic renunciation of this
world and the need to eat in holiness. There is an "I heard" (S.M. 3), but it
probably does not refer to R. Leiner. S
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